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Abstract

Social justice is a fundamental principle underpinning the formation of a fair and pros-
perous society. In modern literature, John Rawls’s theory of justice, which includes
the Equal Liberty Principle and the Difference Principle, is widely recognized as a key
framework for social justice in the Western world. However, this theory has been criti-
cized for its lack of attention to the spiritual and moral dimensions relevant to religious
societies. In contrast, Islam offers a more holistic concept of social justice, imple-
mented through wagqf as a sustainable wealth redistribution mechanism. This study
critically analyzes Rawls’s theory of social justice from the perspective of Islamic so-
cial justice, specifically through waqf. Using a qualitative method with a descriptive-
comparative approach, it explores the key differences and similarities between these
two concepts. The findings indicate that while both seek to achieve justice, the Is-
lamic concept, embodied through wagqf, incorporates spiritual and moral dimensions
absent in Rawls’s theory. In conclusion, this study provides a more comprehensive
perspective on social justice by integrating Islamic principles, particularly waqf, as a
complementary alternative to Rawlsian justice. The research aims to enrich the litera-
ture on social justice and serve as a foundation for further studies on the application of
Islamic justice concepts in modern society.
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1. Introduction

Social justice is one of the main pillars of a fair and prosperous society (Buettner-
Schmidt and Lobo, 2012). In the era of globalization, marked by increased economic
and social mobility as well as the complexity of international relations, efforts to build a
fair and inclusive society have become increasingly challenging (De Haan, 2000). In a
socially just society, there are no extreme disparities in education, the economy, political
access, and other areas, as differences should not be excessive, and self-sufficiency should
be encouraged. Simply put, a socially just society is one where major inequalities in
economic status, education, legal access, healthcare, or political participation do not exist
(Perkins and Bell, 2024).

In the modern context, social justice is not only about material distribution but also
about equal access to opportunities, basic rights, and the recognition of human dignity
(Singh, 2015). Modern society, despite its advancements, often faces systemic inequali-
ties, where certain groups encounter barriers to accessing resources, education, healthcare
services, and economic opportunities. If left unaddressed, these inequalities may lead to
social tensions that could threaten societal stability and sustainability.

The social justice theory proposed by John Rawls in his book A Theory of Justice
(1971) has become one of the most influential frameworks for understanding and formu-
lating social justice in the modern world (Rawls, 2017). His theory introduces two main
principles that underpin his concept of social justice: the Equal Liberty Principle and the
Difference Principle. The Equal Liberty Principle states that everyone is entitled to the
same freedom, while the Difference Principle asserts that social and economic inequali-
ties are permissible only if they benefit the least advantaged members of society (ibid.).
In other words, according to Rawls, justice is not solely about absolute equality but also
about how inequalities can be structured to benefit society’s most vulnerable (Faiz, 2017).

Although Rawls’s theory has been widely accepted, especially in the Western
world, it is considered insufficient to sustain a social structure that fosters genuine so-
cietal welfare (Tapias, 2001). According to G.A. Cohen, Rawls’s theory, which justifies
inequality for the benefit of the least advantaged, is flawed because it risks perpetuating
exploitation rather than promoting true equality. Additionally, Rawls’s theory has been
criticized from various perspectives, including religious and moral viewpoints (R.Yu. and
S.V., 2021). One major critique is that it focuses on distributive justice within a secular
context, emphasizing fair cooperation among free and equal individuals while prioritizing
the welfare of the least advantaged, yet neglecting the spiritual and moral dimensions of
social justice (Kameda, 2024).

In contrast, within the Islamic tradition, social justice encompasses not only ma-
terial distribution but also the integration of spiritual and moral values into social and
economic systems. In Islam, the concept of social justice is strongly rooted in the Qur’an,
where justice is emphasized through three main aspects: social equality, balance (the ab-
sence of disproportion in natural and social order), and the elimination of social injustice
in a proportional manner that accords rights to their rightful owners (Syibly, 2015). One
crucial instrument for achieving social justice in Islam is waqf (endowment). Waqf is
a key instrument in Islamic philanthropy that facilitates the redistribution of wealth and
resources to those in need, thus strengthening social justice (Ulfah Saefurrahman and
Amanah, 2024). In practice, waqf functions as a mechanism for the fair redistribution
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of wealth and contributes to both societal and economic development (Obaidullah Abid,
2024). The principles of social justice in wagqf, such as equality, balance, and propor-
tional justice are strongly grounded in Qur’anic teachings. Verses like Al-Nisa’ 58, which
emphasizes equal rights; Al-Qasas 77, which stresses balance; and Al-Nisa’ 135, which
underscores proportional justice, all illustrate how Islam views social justice as an integral
part of religious life.

With its two main principles, the Equal Liberty Principle and the Difference Prin-
ciple, Rawls offers a framework for establishing a just society (Rawls, 2017). However,
this theory is grounded in a liberal-secular paradigm that places individual freedom at
the core of justice (Gamel, 2022). In Islam, justice extends beyond individual liberty,
encompassing a holistic spiritual and moral dimension aimed at achieving harmony be-
tween individuals, society, and God (Shaukat, Shafique, and Madbouly, 2024). Criticism
of Rawls’ theory is particularly relevant due to its abstract approach, which tends to over-
look the transcendental values central to the Islamic concept of justice.

Philosophically, Rawls’ theory is based on the assumption that principles of justice
can be formulated through a social contract under the veil of ignorance,” without involv-
ing metaphysical or spiritual aspects, focusing instead solely on political claims (Tomé,
2023). This approach contrasts with the Islamic concept of justice, which is seen as a di-
vine trust (amanah ilahi), wherein social justice is understood as part of maqasid al-shariah
(the objectives of Islamic law) to advocate for fairness and balance, protecting individual
rights while promoting societal well-being (Sumarta, Burhanudin, and Budiyanto, 2024).
Sociologically, Rawls’ theory tends to ignore the context of pluralistic and collectivist so-
cieties, excessively emphasizing the legal regulation of basic structures while neglecting
other influential social norms (Richardson, 2023). In contrast, Islam views social justice
not only in terms of individual rights but also as collective responsibilities rooted in the
Qur’an and Sunnah (Muratov, 2023). These principles are manifested through mecha-
nisms such as waqgf (endowments), designed not only to reduce social inequality but also
to build sustainable community welfare (Hamzah, 2024).

Theoretically, criticism of Rawls’ theory is relevant because its underlying as-
sumption of universal rationality does not entirely align with the Islamic approach. In
Islam, human actions are guided by innate nature (fitrah) and divine revelation (wahyu),
meaning justice is based not only on rationality but also on divine values (OZDEMIR,
2022). Moreover, Rawls’ principles are often considered overly abstract and lack prac-
tical guidance in addressing contemporary social justice challenges. By contrast, Islam
offers concrete solutions through figh mu’amalah, which integrates economic justice with
social responsibility. Critiquing John Rawls’ theory of social justice from an Islamic per-
spective, particularly in the context of wagqf, is crucial as it provides a more holistic and
multidimensional view of social justice. In an increasingly interconnected and multicul-
tural world, approaches that are solely secular and rational may be insufficient to address
the diverse challenges faced by societies. Therefore, comparing and analyzing social jus-
tice concepts from these two perspectives can offer deeper insights into how social justice
can be realized more comprehensively and inclusively. The Islamic perspective, with its
spiritual values and distinctive distribution systems such as waqf, presents concrete solu-
tions for creating a more equitable and sustainable social welfare system.

The purpose of this paper is to critically analyze John Rawls’s theory of social
justice by applying the principles of social justice in wagqf, as derived from the Qur’an.
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By examining both perspectives, this paper aims to explore the strengths and weaknesses
of each concept, offering a more balanced and in-depth view of how social justice can
be implemented in modern society. Additionally, this paper seeks to contribute to the
development of a more relevant theory of social justice that aligns with contemporary
needs and challenges.

2. Methods

This study employs a critical approach with a descriptive-comparative analysis
method, relying on secondary literature, including books, scholarly journals, articles, and
Qur’anic exegeses relevant to the concept of social justice according to John Rawls and
Islam. The primary instrument used is a literature review that encompasses Rawls’s A
Theory of Justice, Islamic literature on wagqf, and critiques of Rawls’s theory from moral
and religious perspectives. The research procedures include literature collection to build
a strong foundational understanding, theoretical analysis that not only explains but also
evaluates and questions the underlying assumptions of both concepts of justice, and com-
parative analysis that highlights the philosophical and practical differences between the
two, focusing on their social and ethical implications. The results of the analysis will be
organized to provide a clear picture of the fundamental principles of both concepts, as
well as to identify their strengths and weaknesses in a modern context. The limitation
of this study lies in its theoretical scope, as it does not involve empirical data. However,
this critical approach is expected to provide deeper and more reflective insights into social
justice in a contemporary context.

3. Results and Discussion

3.1. Theory Of Justice in John Rawls
3.1.1. Theory Of Justice and Social Contract

John Rawls developed his ideas with the aim of formulating a broader and more
abstract concept of justice compared to the social contract theories proposed by his pre-
decessors. He sought to introduce two main principles of distributive justice. The first
principle is the equal liberty principle, which asserts that every individual has the same
right to the most extensive basic liberties, as long as these liberties are equally granted to
everyone. This principle represents a fundamental right that must be upheld for every in-
dividual, and justice can only be achieved if there is a guarantee of equal freedom for all.
In this regard, the equal liberty principle refers to the principle of equal rights, granting the
same rights to all individuals, even though these rights are accompanied by corresponding
obligations. This principle serves as the foundation of the freedom of contract doctrine.

The second principle states that social and economic inequalities must be man-
aged based on two key rules: the difference principle and the principle of fair equality of
opportunity. These principles aim to maximize benefits for the least advantaged groups
and ensure that all positions and roles remain accessible to everyone under fair conditions
and equal opportunities. The difference principle and the principle of fair equality of
opportunity guarantee proportionality in the exchange of rights and obligations between
parties, ensuring that any existing inequalities remain within reasonable limits, as long as
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they adhere to the principles of good faith and fairness. Therefore, these two principles
are interrelated and must be applied together to achieve ideal justice. Rawls emphasized
that in cases of conflict, the equal liberty principle should take precedence over the differ-
ence principle and the principle of fair equality of opportunity, while the principle of fair
equality of opportunity should have a higher priority than the difference principle.

Rawls’ concept of justice must be understood as fairness, meaning that social
benefits should not only be enjoyed by individuals with superior talents and abilities but
should also provide opportunities for disadvantaged groups to improve their living condi-
tions. Therefore, those who are more fortunate have a moral responsibility to support the
less fortunate. The difference principle does not demand equal benefits for all individuals;
instead, it promotes reciprocal benefits, such as higher compensation for skilled workers
compared to less skilled workers. In this context, justice as fairness emphasizes the prin-
ciple of reciprocity, which is not merely a simple exchange but also considers objective
differences among members of society. To achieve justice that is accepted as fairness,
Rawls underscores the importance of pure procedural justice, which ensures that justice
is achieved through fair procedures that lead to fair outcomes.

In the context of contractual relationships in business, particularly in contract jus-
tice, Rawls argued that justice analysis should not be limited to classical justice concepts.
The concept of justice in contracts must accommodate the principle of equality in ex-
change (performance for counterperformance), as found in commutative justice, as well
as distributive justice as the basis for contractual relationships. The understanding of jus-
tice in contracts should not be monistic but rather comprehensive. In commutative justice,
relationships between individuals in contracts cannot be solely based on the principle of
equality, as this could result in injustice for the weaker party. Therefore, the concept
of commutative justice must include aspects of proportional distribution. Similarly, in
distributive justice, which focuses on the relationship between the state and its citizens,
the principle of proportional distribution can also be applied to contractual relationships
between individuals. (Rawls, 2017)

To realize this idea, Rawls proposed the concept of the original position, a hypo-
thetical situation in which individuals determine the principles of justice that will form
the foundation of a particular society or government structure. The principles of justice
within this basic social structure result from an original agreement made by free and ra-
tional individuals pursuing their own interests. These principles then serve as the basis
for determining the form of social cooperation and the type of government that can be
established. This concept is known as justice as fairness. (ibid.)

In justice as fairness, the original position in the social contract reflects the nat-
ural state found in classical social contract theory. However, this original position is
not considered a historical reality but rather a hypothetical concept designed to produce
ideal principles of justice. In this initial situation, individuals are assumed to be ratio-
nal and mutually disinterested, meaning they do not have vested interests in each other,
even though they have the potential to oppress one another based on wealth, prestige, or
social status. Under such conditions, they are expected to choose two main principles:
first, equality in fundamental rights and duties; and second, recognition that social and
economic inequalities are acceptable only if they benefit everyone, particularly the least
advantaged groups.

Nevertheless, Rawls acknowledged that applying these principles of justice is
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highly complex. He did not expect that everyone would fully accept his proposed the-
ory. Therefore, justice as fairness, like other social contract theories, consists of two main
components: first, an interpretation of the original position and the decision-making prob-
lems within it; and second, a set of agreed-upon principles. One may accept the original
position concept but reject the specific principles Rawls proposed, or vice versa. Rawls’
social contract theory demonstrates how classical thought remains relevant in contempo-
rary philosophical discussions.

3.1.2. Concept and Construction of Social Justice in John Rawls

John Rawls employs a theoretical framework known as The Original Position, a
hypothetical condition designed to establish fair and rational principles of social justice.
In this position, individuals are placed behind a Veil of Ignorance, where they lack knowl-
edge of their social status, class, wealth, natural talents, or psychological tendencies. As
a result, they cannot select principles of justice that favor a particular group but must in-
stead choose principles that are just for all members of society. The Original Position
ensures that the principles of justice derived from it are free from bias or personal inter-
est. Since individuals in this hypothetical scenario are unaware of their own position in
society, they are more likely to choose principles that protect the fundamental rights of
all individuals and promote an equitable distribution of justice. They must consider the
possibility that they might occupy the least advantaged position in society, which leads
them to select principles that provide maximum protection for the most vulnerable groups
(Rawls, 2017).

Under these conditions, individuals are regarded as rational agents with self-interests,
yet they also recognize that justice must be applied universally. Therefore, they would
choose principles that not only guarantee fundamental freedoms for all but also ensure
that social and economic inequalities are permissible only if they benefit the least advan-
taged members of society. Rawls refers to this approach as Justice as Fairness, which
implies that justice should be based on the principles of equal rights and a fair distribution
of social and economic advantages. The principles that emerge from The Original Posi-
tion represent an impartial and rational agreement among individuals in an equal standing.

From this framework, Rawls formulates two fundamental principles of social jus-
tice: first, the Equal Liberty Principle, which asserts that every individual is entitled to
the most extensive set of basic freedoms, provided that these freedoms can be equally
granted to all. These liberties include freedom of speech, freedom of thought, freedom
of religion, and equal political rights within a democratic system. Secondly, the Differ-
ence Principle, which states that social and economic inequalities are justified only if they
benefit the least advantaged members of society. This principle emphasizes that dispar-
ities in wealth or status are acceptable only if they improve the well-being of the most
vulnerable and provide equal opportunities for all individuals to attain positions of ad-
vantage (Rawls, 2001). Rawls argues that by implementing these two principles, society
can achieve an ideal form of social justice, in which individual freedoms are respected
equally, and resources are distributed fairly. This model challenges utilitarian theories
of justice, which prioritize overall happiness or utility without considering the equitable
distribution of justice among all members of society.
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3.1.3. Distribution of Social Justice in John Rawls

John Rawls’s theory of justice as fairness is a foundational framework in modern
political philosophy that seeks to establish a just distribution of social and economic re-
sources. Rawls asserts that justice must be understood in the context of fairness, ensuring
that the social structure is designed in such a way that it benefits all members of society,
especially the least advantaged groups. Within this framework, Rawls develops two main
principles that form the foundation for the distribution of social justice: the Equal Liberty
Principle and the Difference Principle.

The first principle, the Equal Liberty Principle, ensures that every individual has
an equal right to a scheme of basic liberties that is fully adequate and compatible with the
same liberties for others. These freedoms include political rights, freedom of speech, free-
dom of thought, freedom of religion, property rights, and legal protection against arbitrary
arrest or detention. This principle emphasizes that basic rights should not be sacrificed for
economic gain or collective welfare because individual freedom is a fundamental element
in a fair justice system.

The second principle consists of two parts: Fair Equality of Opportunity and the
Difference Principle. In Fair Equality of Opportunity, Rawls emphasizes that access to
social and economic benefits, such as education and employment, must be open to all indi-
viduals without discrimination based on social, racial, or economic backgrounds. Mean-
while, the Difference Principle states that social and economic inequalities can only be
justified if they benefit the least advantaged members of society. In other words, the dis-
tribution of wealth, income, and power must be arranged in such a way that it does not
deepen inequality but rather compensates those in the most vulnerable social positions.

To determine the fair principles of justice, Rawls introduces the concepts of the
original position and the veil of ignorance as a thought experiment. In this scenario,
individuals are placed in a hypothetical condition where they do not know their social
status, wealth, or natural abilities. Therefore, they would choose principles of justice that
do not favor any particular group but accommodate all individuals fairly. Through this
approach, Rawls argues that a rational society would accept both principles of justice, as
they guarantee a fair starting point for all individuals and prevent bias based on unfair
social factors (Rawls, 2017).

In relation to other theories, Rawls’s approach differs from utilitarianism, which
focuses on maximizing collective happiness, even if it sacrifices individual rights. He
criticizes utilitarianism for allowing injustice if it results in greater welfare for the major-
ity. Furthermore, Rawls also contrasts with libertarianism, as proposed by Robert Nozick,
which emphasizes individual freedom in the accumulation of wealth without state inter-
vention. While libertarianism tends to allow economic inequality to grow without limits,
Rawls argues that justice requires a distribution mechanism to ensure that marginalized
groups still benefit from the existing social structure (Sun, 2024).

Rawls’s theory has important implications for social and economic policies, such
as the implementation of progressive taxation for wealth redistribution, affirmative action
programs to guarantee equality of opportunity, and universal health and education policies
that ensure access to essential resources for all individuals (Jamnik, 2022). His concept
of justice remains highly relevant in contemporary discussions on economic inequality,
welfare policies, and sustainable development, particularly in developing countries that
face significant challenges in creating a just distribution system.
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Thus, John Rawls’s theory of distributive justice provides a strong philosophical
foundation for creating a fair society, where individual freedoms are protected but social
and economic inequalities are regulated in a way that does not harm the most vulner-
able groups. Through the concepts of the original position, the veil of ignorance, and
the difference principle, Rawls offers a normative framework that continues to influence
discourse on justice, democracy, and public policy

3.2. The Concept of Social Justice in Waqf
3.2.1. Theoretical Prespective of Waqf for Social Justice in Islam

Wagf is one of the key instruments in Islamic economics, playing a significant role
in wealth redistribution and the realization of social justice. From an Islamic perspec-
tive, social justice (al-‘adalah al-ijjtima’iyyah) requires the fair distribution of resources,
poverty alleviation, and the fulfillment of public needs through sustainable mechanisms
(Meiningsih and Putri, 2019). Wagqf, as a form of sadaqah jariyah (ongoing charity), is
not only philanthropic but also strategic in creating sustainable societal welfare. Its in-
alienable nature, where endowed assets cannot be inherited, sold, or transferred ensures
that the benefits continuously flow for social purposes over the long term (Laila2024).

Theoretically, the concept of waqf is rooted in maqgashid al-shari’ah (the objectives
of Islamic law), which include the preservation of religion (hifz al-din), life (hifz al-nafs),
intellect (hifz al-‘aql), lineage (hifz al-nasl), and wealth (hifz al-maal). Wagqf plays a
role in safeguarding these aspects by providing educational services, healthcare facilities,
and sustainable economic support to society (Norman and Ruhullah, 2024; Rusydiana,
Sukmana, and Laila, 2023). For instance, educational waqf, as exemplified by Al-Azhar
University in Egypt, has contributed to accessible education for centuries. Additionally,
wagqf ensures economic sustainability by funding various productive projects such as agri-
culture and small businesses, benefiting underprivileged communities.

From Ibn Khaldun’s perspective, waqf can be linked to the concept of asabiyyah
(social cohesion), where the prosperity of a society relies heavily on social solidarity and
cooperation. Wagqf serves as an instrument that strengthens social bonds by encouraging
collective participation in supporting communal well-being. Furthermore, in Islamic eco-
nomic thought, wagqf functions as a mechanism that balances wealth accumulation with
social responsibility. In an Islamic economic system that rejects exploitation and eco-
nomic disparity, waqf provides a means for more equitable wealth distribution without
eliminating individual productivity incentives (Afifi, 2024).

The implementation of wagqf in achieving social justice is evident in various as-
pects, such as poverty alleviation, resource equalization, and social infrastructure devel-
opment (Laila2024). Unlike sadaqah or zakat, which are consumptive and short-term,
wagqf generates long-term impacts due to its sustainable nature. An example is agricul-
tural waqf, where its yield is allocated to support the poor, or hospital waqf, which pro-
vides free healthcare services for the underprivileged. In Islamic civilization, waqf has
historically financed public infrastructure, including roads, irrigation systems, and clean
water supplies, benefiting all societal strata (Askouri, 2024).

However, despite its significant potential in achieving social justice, waqf manage-
ment faces several challenges in the modern era. One of the primary issues is the lack of
clear regulations and effective governance systems, which has led to the mismanagement
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of many wagqf assets. Additionally, the absence of innovation in waqf utilization hampers
its optimal benefits for society. Therefore, modernizing waqf through integration with
Islamic financial instruments, such as waqf sukuk, or digitalizing waqf via technology-
based platforms is essential. With more innovative and professional management ap-
proaches, waqf can become a major pillar in developing a more inclusive and just Islamic
economic system (Judijanto2024a).

Thus, wagqf is not merely a philanthropic instrument in Islam but also a structural
solution for achieving social justice. As a wealth redistribution mechanism grounded in
Islamic values, wagqf effectively addresses economic inequality, strengthens social soli-
darity, and supports sustainable development. Therefore, revitalizing waqf in the modern
era is essential to ensure its continued contribution to broader societal welfare in line with
the principles of justice in Islam.

3.2.2. Principles of Waqf in the Qur’an.

In Islam, social justice is not just a theoretical concept but a principle integrated
into various aspects of social and economic life (S. Nur and Dzatun, 2024). One of the
mechanisms developed in Islam to achieve social justice is waqf. Wagf is a concrete
manifestation of social justice, as it involves the donation of valuable property, given
freely for the public interest on an ongoing basis (Uyun and Hamida, 2024).

The basic principle in Islam is that every property carries the rights of other people
(Mursid, Janwari, and Zulfikar Hafizd, 2023). This is in accordance with the word of
Allah SWT in Surah Adh-Dhariyat, Verse 19, which reads:

”And in their possessions there are rights for those who ask (because they don’t have
any) and for those who are neglected.”

The Qur’an provides guidance to always maintain togetherness as social beings
and to place its values within the framework of humanity by continuing to respect, guard,
protect, love, and support one another, as prescribed in its teachings (Ridwan and Ro-
bikah, 2019). Thus, waqf can positively influence social life, fostering social responsi-
bility and avoiding the rise of capitalism that leads to individualistic attitudes. Through
wagqf, social justice can be achieved as an economic practice that encourages and recog-
nizes both individual and community property rights in a balanced manner (Obaidullah
Abid, 2024). These principles are evident from the Qur’an, which provides clear guidance
on how social justice can be realized in practice.

1. Equality of Haq In the Qur’an, Surah An-Nisa’ verse 58 states: “Indeed, Allah
commands you to convey a message to those who are entitled to receive it, and
when you establish a law between people, you must determine it fairly.” This verse
emphasizes justice in the management of trusts, including the management of wagqf
assets. Waqf, as a trust given to managers, must be administered with consideration
for the rights of all parties involved, without discrimination or privilege (Luayyin
and Arifin, 2023).

Equal rights in waqf mean that the benefits of waqf property must be distributed
fairly to all those entitled, in accordance with the waqf’s purpose. This ensures
that no particular group or individual is favored and that all eligible recipients have
equal access to its benefits. The principle of conveying rights is rooted in faith,
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Figure 1. Lecture Material on ZISWAF and the Industrial Revolution by Assoc. Prof. Dr. Syam-
suri, M.Sh

as stated in Surah Yunus verse 55: ”Know that, verily, to Allah belongs whatever
is in the heavens and whatever is on earth. Know that the promise of Allah is
true, but most of them do not know (it).” This verse underscores that everything
in this world belongs to Allah, and humans are merely temporary stewards of the
property entrusted to them. Therefore, in managing waqf property, the principle of
faith obliges managers to recognize their moral and spiritual responsibility to use
the property in accordance with Allah’s will namely, for the welfare of all people
(Junaidi Abdullah, 2015).

Islam does not allow individuals to hoard wealth for their own interests because
humans are only caliphs and trustees of Allah SWT, entrusted with using wealth
responsibly. The attitude required of those with excess wealth is one of modera-
tion (fairness), balancing between not being too greedy in hoarding and not wasting
wealth. Thus, the management of waqf assets should not be driven by personal or
group interests but must be based on strong faith in Allah and the desire to realize
equitable social justice. The equality of rights in wagqf reflects the basic Islamic
principle of justice, where every individual has the same right to the benefits gener-
ated from assets managed for the common good.

2. Balance Surah al-Qasas (verse 77) teaches, ”And seek what Allah has bestowed
upon you (happiness) in the land of the afterlife, and do not forget your share of
worldly (pleasures) and do good (to others) as Allah has done good to you, and do
not cause harm on (the face of) the earth. Indeed, Allah does not like those who
cause damage.” This verse emphasizes the importance of balance between worldly
and spiritual needs, as well as balance in doing good to others without causing
harm.

In the context of waqf, this balance is crucial in the process of distributing waqf
benefits. The benefits of waqf are not only intended to meet material or physical
needs but must also address broader spiritual, social, and moral aspects (Dallh,
2023). Balance in the distribution of waqf benefits includes how wagqf assets are
used to meet basic needs such as education, health, and social assistance, while
encouraging the moral and spiritual development of society. This shows that social
justice in Islam is not only about material distribution but also about improving the
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quality of life holistically (Luayyin and Arifin, 2023).

This principle of balance is reinforced by Surah al-Hasr (verse 7), which explains
the importance of the distribution and circulation of wealth. In the context of waqf,
this principle emphasizes the fair and equitable distribution of waqf benefits to all
levels of society, especially to those in need. Waqf must be managed in such a way
that its benefits can be enjoyed by all parties, not only by those who are already
in a better economic position (Rahmawati, 2016). This balance also includes the
wise management of waqf assets, where the proceeds of the waqf are used not only
for short-term needs but also with consideration for the sustainability of its benefits
in the future. This means that waqf managers must consider ways to invest waqf
assets so that they remain productive and continue to produce sustainable benefits
for the community.

3. Proportional/Not Cruel Surah al-Nisa’ (verse 135) emphasizes proportional justice

and the obligation not to commit injustice: “O you who believe! Be upholders of
justice, be witnesses for Allah, even if it is against yourself or your parents and
relatives. If he is rich or poor, Allah knows better his benefits. So do not follow
your desires, lest you deviate from the truth. And if you distort (the words) or are
reluctant to be witnesses, then indeed Allah is All-Knowing of everything you do.”
This verse provides a moral basis for the principle of proportional justice in Islam.
Proportional justice means that the benefits of waqf must be distributed according to
the needs and conditions of each individual or group, without favoritism or injustice
(Sulistiyo, Rasyid, and Saleh, 2024). Waqf managers must act with full responsibil-
ity and good morals (robbaniyah and insaniyah), ensuring that every decision made
in waqf management is based on considerations of justice and the common good.
Social justice in Islam is based on moral values, which means it naturally demands
the obligation to be fair and to help one another. The Qur’an emphasizes that justice
is one of the main pillars of life, even more important than generosity (ihsan) (Z.
Nur, 2023). In the Islamic view, justice is a form of cooperation aimed at creating a
harmonious and organically united society. Therefore, those who have advantages
should feel called to help fellow Muslims who are less fortunate, so that all can
experience the welfare of life.
Of the three concepts above, the concept of social justice in Islam also presents a
new paradigm for waqf—not merely as a form of generosity but as an act containing
a more equitable side of justice enforcement. Because of this fundamental principle,
waqf must be managed professionally to ensure it provides benefits to the general
public. Waqf in Islam has great potential to achieve social justice and social welfare
(Zauro et al., 2020). Through various models and approaches, waqf can be used
to empower the economy, increase financial inclusion, and reduce social inequality.
Optimal waqf management, integrated with other Islamic financial instruments, can
support the achievement of sustainable development goals and create a more just
and prosperous society (Rusydiana, Sukmana, and Laila, 2023).

3.3. Practice of Waqf for Social Justice.

The practice of waqf has become one of the primary instruments in realizing social
justice in Islamic societies. As a long-term wealth redistribution mechanism, waqf plays
a crucial role in ensuring more equitable access to various resources, including education,
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healthcare, economic empowerment, and social infrastructure development. The advan-
tage of wagqf over other forms of charity lies in its sustainability, as the endowed assets
remain intact while their benefits continuously flow to society.

In the education sector, waqf has played a significant role in providing access to
learning for the broader community, particularly for the underprivileged. Since the clas-
sical Islamic era, many renowned educational institutions, such as Al-Azhar University
in Egypt and Al-Qarawiyyin University in Morocco, have been established and managed
through waqf funding. This system has enabled impoverished communities to receive
quality education without the burden of high costs. Additionally, waqf is utilized to fund
scholarships, libraries, and research centers, helping to reduce educational disparities and
enhance social mobility (Ahmad and Hassan, 2015).

Beyond education, waqf also contributes significantly to the healthcare sector by
funding hospitals and providing free medical services to those in need. Since the time of
classical Islamic civilization, waqf-based hospitals, or bimaristan, have offered inclusive
and non-discriminatory healthcare services. To this day, many hospitals and clinics in
various Islamic countries continue to rely on waqf funds to provide affordable healthcare
services. In addition to medical facilities, waqf is also used to build sanitation infrastruc-
ture and supply clean water, directly improving public health (Mohamed Daud, Che Man,
and Mohd Aris, 2024).

In terms of economic empowerment and poverty alleviation, waqf serves as a vital
instrument in fostering economic independence for the less fortunate. One form of this is
productive waqf, where endowed assets such as agricultural land, commercial properties,
or small businesses generate income that is allocated to social programs. Many countries
have adopted this model to support microfinance programs, provide interest-free capital
for small entrepreneurs, and create job opportunities for low-income communities. Thus,
wagf not only helps individuals meet their basic needs but also empowers them economi-
cally to break free from the cycle of poverty (Ghozali and Annas, 2024).

Public infrastructure development is another sector supported by waqf. For cen-
turies, many public projects, such as road construction, bridges, irrigation systems, and
housing for the poor have been funded through waqf. This model enables governments
and communities to develop facilities accessible to all societal groups without imposing
direct financial burdens on them. Today, many Islamic countries are revitalizing unpro-
ductive waqf assets, repurposing them for social and economic development (Judijanto2024a).

In the modern era, waqf management continues to evolve through innovative ap-
proaches to maximize its benefits. One key strategy is integrating waqf with Islamic
financial instruments, such as waqf sukuk, which facilitates large-scale funding for so-
cial projects. Additionally, the digitization of wagqf through technology-based platforms
is gaining traction, enhancing transparency and accountability in its management. Some
countries have also taken proactive steps by introducing clearer regulations on waqf man-
agement and encouraging innovations to ensure its relevance to contemporary societal
needs.

With its various strategic roles, waqf remains a fundamental instrument in achiev-
ing social justice in Islam. Through proper and innovative management, waqf can con-
tinue to contribute to a more inclusive economic system, address social inequalities, and
ensure the equitable distribution of welfare across all segments of society. Therefore, re-
vitalizing and modernizing wagqf in the present era is essential to fully harness its vast
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potential in supporting sustainable social development in accordance with Islamic princi-
ples.

3.4. Discussion

Based on the findings, it was determined that the concept of social justice in Islam,
through the mechanism of waqf, has advantages compared to John Rawls’ theory of social
justice. Rawls proposed a justice principle based on social contract theory, with two
main concepts: the Equal Liberty Principle and the Difference Principle. These principles
aim to create justice by ensuring equal liberty for every individual and permitting social
inequality, as long as it benefits the least advantaged group. However, this Rawlsian
approach tends to be materialistic and secular, thus neglecting the moral and spiritual
dimensions in the distribution of justice.

In contrast, Islam offers a more holistic concept of social justice through the prin-
ciples of magqasid al-shari’ah, which include the protection of religion (hifz al-din), life
(hifz al-nafs), intellect (hifz al-aql), lineage (hifz al-nasl), and wealth (hifz al-maal). In
this context, wagqf is not only a tool for wealth redistribution but also an instrument for
social development, ensuring a balance between individual rights and collective interests.

3.4.1. Comparison of Social Justice Concepts in Waqf and Rawls’ Theory

In Rawls’ theory, the distribution of resources is based on the rationality of indi-
viduals, where society would choose the most just system without knowing their position
in the social structure (the veil of ignorance). This model emphasizes that redistributive
policies are only legitimate if they benefit the least advantaged group. However, Rawls
does not provide concrete mechanisms to ensure the sustainability of such distribution.

On the other hand, waqf has proven to be an effective system for creating long-
term economic balance. Waqf does not only function as a philanthropic system but also
as a model for sustainable social investment. Throughout Islamic civilization, waqf has
been used to finance various public sectors such as education, healthcare, and social in-
frastructure, all of which contribute to the achievement of social justice. Institutions like
Al-Azhar University in Egypt and bimaristan hospitals in various Islamic regions are real
examples of how wagqf has provided affordable or free access to education and healthcare
for the general public. Furthermore, the waqf mechanism is more flexible compared to
Rawls’ distributive justice system, as it does not rely on government policies or tax sys-
tems that may fluctuate. With waqf, resources remain secured for the benefit of society
without depending solely on the state to regulate the distribution of justice.

Table 1. Comparison of Social Justice Concepts in Waqf and Rawls’ Theory

Aspect

John Rawls (Theory of So-
cial Justice)

Waqf in Islam

Main Principle

Equal Liberty Principle &
Difference Principle

Principle of Justice, Equal-
ity, and Sustainability

Philosophical Foundation

Social contract in the “Orig-
inal Position” with the ”Veil
of Ignorance”

Qur’anic values and Hadith
on justice & welfare

Dimension of Justice

Focuses on material distri-
bution and political rights

Integrates material, spiritual,
and moral aspects
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Beneficiaries

Disadvantaged groups in so-
ciety

The broader society, espe-
cially those in need

Distribution Instrument

Wealth redistribution
through progressive taxa-
tion, social policies

Wagf as a sustainable redis-
tribution mechanism

Main Objective

Reducing social inequality
without eliminating individ-
ual freedom

Building sustainable social
welfare based on Islamic
values

Nature of Justice

Relative, based on social
consensus

Absolute, based on Sharia
law

Role of the State

The state plays a role in en-
forcing justice principles

The state and individuals
have roles in waqf manage-
ment

Sustainability Mechanism

Dependent on government
policies and social changes

Wagf is perpetual and con-
tinuously provides benefits

Implementation

Social welfare programs,
subsidies, affirmative action

Cash wagf, productive waqf,
property waqf for education

and healthcare

The Role of Waqf in Social Justice Development Waqf plays a significant role in
creating social justice in various sectors, including:

1. Education: Many Islamic educational institutions are funded through wagqf, such as
Al-Qarawiyyin University and Al-Azhar. This demonstrates that waqf can ensure
equitable access to education without imposing high costs on the poor.

2. Healthcare: Wagqf-funded hospitals have provided free or low-cost healthcare ser-
vices to the underprivileged since the classical Islamic era. This system is more
effective compared to social security systems that rely on taxes or government sub-
sidies.

3. Economy and Community Empowerment: Productive waqf allows endowed assets
to generate profits, which are then used to support the underprivileged and create
employment opportunities. Many countries have adopted this model to develop
microfinance programs based on wagf, providing interest-free capital for small en-
trepreneurs.

4. Infrastructure Development: Since ancient times, waqf has been used to build roads,
bridges, irrigation systems, and provide clean water to communities. This shows
that waqf can serve as an alternative funding system for development without bur-
dening the state budget.

4. Conclusions

This study critically analyzes John Rawls’ theory of social justice and compares
it with the Islamic concept of justice through waqf. While Rawlsian justice emphasizes
fairness through the Equal Liberty Principle and the Difference Principle, it remains sec-
ular and materialistic, lacking a moral and spiritual dimension. In contrast, the Islamic
framework, particularly through wagqf, integrates material, spiritual, and moral elements,
ensuring a holistic and sustainable approach to wealth redistribution. The findings high-
light that waqf is not merely a philanthropic instrument but a structural mechanism for
achieving long-term social justice. Waqf’s sustainability, along with its roles in education,
healthcare, economic empowerment, and infrastructure development, provides a practical
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alternative to redistributive policies that rely on state intervention. Unlike Rawls’ ap-
proach, which depends on government-led redistribution, waqf secures long-term benefits
without being vulnerable to policy shifts. Ultimately, this research suggests that integrat-
ing Islamic justice principles, particularly waqf, can complement and enhance contempo-
rary social justice frameworks, offering a sustainable and morally grounded approach to
equitable wealth distribution. Future research should explore practical strategies for op-
timizing waqf management in modern economic systems to further its role in achieving
global social justice.
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